THE PROPHETIC MINISTRY

Our Basic Beliefs About Prophecy and Prophesying in Our Local Churches

By Ernest Gentile

We are concerned about the function of the prophetic ministry in the local church and extra local church activities, particularly the key issue of how prophecy coordinates with local church authority. What are the limitations?

I. WE BELIEVE THAT PROPHECY CAN AND SHOULD OCCUR IN TODAY'S CHURCHES

A. What is prophecy and prophesying?

Prophesying occurs when an individual is inspired by God to speak forth a Spirit?anointed message or revelation. In its most simple definition, prophecy is receiving a "revelation" (Gk, apokalupsis) from God and then reporting that revelation publicly. It is a divinely inspired and impowered utterance, given in the clearly understood language of the listening people. It is a particular word inspired by God, given to a particular person or group of persons, at a particular moment, for a particular purpose.

The words of a prophecy convey the thoughts of God to a person or people in a given setting. God uses prophecy to express ideas that edify, exhort and comfort. When Jesus walked among people, He Himself shared these divine insights with people. Now that Jesus has physically left the church, He nevertheless is among us in the person of the Holy Spirit. Jesus continues to speak to the church through the written record of the Bible, but He also continues to speak to His people through inspired prophecies given by various members of His church.

Prophecy is commonly thought to be a predictive word of future events, and therefore a foreknowledge, and there is an ancient precedence for such belief. New Testament prophecy, however, is more commonly a "forthtelling," or the conveyance of a message with or without the predictive element. Although we have precedent for future prediction (as, Agabus foretelling a famine, Acts 11:27,28), this is usually the realm of the prophet rather than an anointed believer using the Grace?gift (charism) in the local church to edify, exhort or comfort (I Corinthians 14:3).

Prophecy is not the same as preaching or teaching; it is not a studied approach to a subject followed by a speech of presentation. It is meant to be a wonderful compliment, an adjunct, to preaching which makes the great, stated truths of Scripture become personalized and real in a given setting. Prophecy, of course, does not contradict or replace Scripture. Prophecy today is not equivalent to the inspired, infallible Scripture, nor is it meant to be supplementary information which can be added to the already established canon of inspired Scripture.

B. The Scriptures teach that prophecy and prophesying should exist in our local churches.

We believe that the spiritual gifts (such as prophecy) and the spiritual office bearers (as prophets) of the church are clearly laid out for us in Scripture (I Corinthians 12:4?11; Ephesians 4:7-17; Romans 12:6?9; I Peter 4:10,11, etc.). The supernatural manifestations and methods of operation recorded in the Gospels and Acts of the Apostles are not accidental and temporary occurrences for that time only, but are meant to be a substantial and permanent form of Holy Spirit operation in the church throughout the church age. We find no Scripture to indicate the cessation of what was apparently a very vital and ongoing part of the church. Therefore, prophecy as it existed then is to be expected as standard operating procedure for our local churches.

The Acts of the Apostles gives us the actual historical record of how prophecy occurred and prophets functioned in New Testament times. Peter introduced this church era as one to be characterized by Spirit inspired prophecy (2:17). We are introduced to prophets in 11:27 so casually that we must assume that it was a very normal part of church life. It appears that church leadership found apostolic direction through prophecy (13:1,2). The council in Jerusalem seems to have received prophetic insight to draft the solution to the Gentile problem, and prophets were sent to deliver the epistle (15:28,32). Chapter 21 gives three examples: the prophetic activity among the churches warning Paul about Roman imprisonment, Philip's four daughters who prophesied on a regular basis, and Agabus who gave a remarkable demonstrative prophecy over Paul.

The apostle Paul clearly considered prophets and prophecy to be an integral part of church life. He refers much to prophecy in I Corinthians 12?14, particularly stressing the importance of the prophetic in the church service. Prophecy is mentioned specifically as a spiritual gift in Romans 12:6. His clear instructions to the Thessalonians was not to despise prophesying, but rather examine it (I Thessalonians 5:20), and his words to Timothy clearly show the familiarity of this ministry in the early church (I Timothy 1:18; 4:1,14).

C. Prophecy has been restored in the 20th century.

We have scattered illustrations of prophecy throughout church history, but Holy Spirit manifestations again became common?place during the early days of the 1900s when the Pentecostal Movement began. Tongues and interpretation were the main utterance manifestations at that time, although some groups, like the Apostolic Church of Wales, did strongly stress the ministry of the prophet in the local churches.

A new emphasis on prophecy was brought to the church in 1948 through a spiritual renewal that became known as "The Latter Rain Revival." Not only was prophecy returned to the public worship service, but a more responsible way of bringing prophetic direction and confirmation to individuals was initiated through the laying on of the hands of prophetic ministers sometimes called "presbyters."

"Do not neglect the spiritual gift within you, which was bestowed upon you through prophetic utterance with the laying on of hands by the presbytery." I Timothy 4:14 (NAS)

The charismatic movement of the 1960s brought a fresh visitation of God to denominational churches. With the restoration of spiritual praise and worship there came the prophetic gifts and manifestations. At this present time a large portion of the evangelical church embrace spiritual manifestations, and prophecy is widely accepted as having a legitimate place in today's church. There has been a profusion of methods and approaches used in the attempt to bless the church with prophecy.

Out of the Pentecostal, Latter Rain and Charismatic Movements, there has been birthed in the hearts of responsible leaders a desire to see the fullness of God's purposes for the church restored in our day. Although not led by any one person or group, this emphasis to restore the church as she was in the beginning is rapidly gaining acceptance. One of the key ingredients of this restoration of the church is prophecy. A more systematic, Scriptural approach is being used, accompanied by a deep desire to also maintain inspiration and spontaneity.

II. LEVELS OF PROPHETIC ACTIVITY THAT WE CAN EXPECT IN OUR LOCAL CHURCHES

Note: We do not believe that prophecy today is to be used in the formation of additional Scripture. The canon of Scripture is closed, and that high level of prophecy experienced by the authors of the Old and New Testaments has found its fulfillment.

A. A pervasive, prophetic state should characterize our Spirit?inspired worship.

The spiritual atmosphere of our congregational worship settings should be conducive to our members receiving inspiration and revelation from the Lord. Our objective is that every person will have a personalized encounter with God.

For the people to perceive and experience this "prophetic touch," it is necessary for the pastors and worship leaders to have a close relationship with God - and to work closely together for this mutual goal. Since spiritual worship provides the ideal setting for prophetic activity, there needs to be a birthing in our churches of a passion for worship. We need, therefore, more than song leaders - we need worship leaders!

Our worship should not focus on the bankrupt self but upon the majestic Lord of glory. Although this culture likes feeling (putting words and meanings in a secondary position), the church must not neglect singing Scripture songs and utilizing words that deliberately glorify God. This emphasis will have a beneficial effect on the level of prophetic activity in our churches.

This general "prophetic state" of the worship atmosphere should make it easy for people to "tune in" spiritually. Although a person in such an atmosphere may not be prophesying to the congregation, that person may nevertheless find that God is imparting to him/her spiritual insights, visions, blessings, etc., that are particularly geared by the Spirit to edify that person (note I Corinthians 2:10?16).

B. The capability for all of God's people to be prophetic: The Spirit of Prophecy.

Within the general "prophetic state" described above, there are a possible three "realms of prophecy" which are unique to New Testament experience and possible in today's churches. These different degrees or levels may for convenience be labeled: the Spirit of prophecy, the gift or ministry of prophecy, and the ministry of the prophet.

The possibility exists that any Christian can prophesy on occasion in his local church worship service. We are not told that everyone will, but the door of invitation is open to all. We are not referring here to an ongoing ministry of prophecy, but rather an immediate, spiritual manifestation that allows a person to share a burst of inspiration that will scatter His love and blessing upon the church (I Corinthians 14:1,5,25,31,39). If the Holy Spirit is indwelling a believer, then certainly there is the potential for that believer to tap into the spiritual gift of prophecy resident in the Holy Spirit. The degree to which this occurs is dependent on the gifting, ministry, calling, and inclination of the individual involved.

Since such a wonderful possibility exists, it is incumbent on the local church leadership to exercise objective oversight. This necessitates sound, periodic teaching so that the local church understands the ground rules followed by that particular church. People need to understand that prophecy is not necessary in every service. Prophecy should be regulated by the local church leadership.

C. The gift of prophetic utterance that is active in certain gifted people.

It is possible for any person to prophesy on occasion. There is, however, a gifting or ministry in prophetic ministry that functions on a consistent basis; it is like an abiding endowment of God placed in an individual so that such a person may bring inspired edification, comfort, and exhortation to God's people on a regular basis (Romans 12:6). Neither Romans 12:6 nor I Corinthians 11?14 says this specifically; our point is made from implication. An unusual illustration of this gifting of prophecy would be the four virgin daughters of Philip the evangelist. The present tense of propheteuousai suggests more than a particular prophecy on that one occasion, rather that they probably exercised the gift of prophecy regularly (Acts 21:9). Although everyone who has the Holy Spirit also has inherently the gifting of prophecy, it does seem apparent that certain men and women are particularly chosen to exercise this ministry to the body of Christ on a regular basis. This, of course, is true of every spiritual gift, and we must learn to esteem one another - all of whom have the same Holy Spirit - for each one's unique expression.

D. The calling of prophets to Christ's church.

The gift of prophecy is given by the Spirit to various individuals as He wills (I Corinthians 12:10,11). The gift of the prophet is given to the church by Christ Himself (Ephesians 4:11). Prophets are such by divine appointment. Although there is a great deal of prophetic activity in the New Testament, there are only a few specifically designated as prophets: Agabus, Judas, and Silas (Acts 11:28; 15:32), and strong arguments are given to make Barnabas one as well (based on 13:1 and his nickname, "son of paraklesews," Acts 4:36). At least two of the five people named in Acts 13:1 are prophets.

The prophet is one who speaks for God, bringing revelation, inspiration, and direction from God to the Church. The gift of prophecy and the word of knowledge will operate in the prophet, allowing him at given times to foretell the future, or reveal present facts otherwise not known, and to reveal the mind of God (Acts 11:27,28; 13:1; 15:32; 21:10,11; I Corinthians 12:28).

The New Testament prophet is similar to the Old Testament counterpart in that such a person is to be a voice of God to the people. The New Testament prophet, however, is not given a carte blanche privilege to say whatever he pleases and go wherever he desires, but rather to work in conjunction with the sovereignty and government of the local church. The New Testament prophet is not the ultimate voice to the church, but must work with (and under) the local church eldership and in cooperation with apostles and other prophets (as, I Corinthians 14:29-32; Ephesians 2:20; 3:5; Acts 13:11). Correction and warning are ministered and the function is sometimes governmental in nature (Acts 15:30,32). The New Testament prophet will at times operate in predictive prophecy (Acts 11:28; 21:10,11; I Thessalonians 2:3; Revelation 1:1-3; 22:6). Certain commentators classify some of the apostles as also being prophets, but we have no Scripture that clearly states this, with John as a possible exception (Revelation 10:11; 22:18,19). Certainly, some apostles were gifted with great prophetic abilities: such as Paul, Peter, James, and John who recorded under inspiration some of the books of the New Testament.

The prophet has the ability to make the hidden truths and mysteries of God plain - a revealer of Truth. This is a ministry of revelation to the whole Body of Christ (as Paul in his writings, Ephesians 3:3,5; also note Amos 3:7).

The prophet can be effective in preaching/teaching ministry as well as prophesying. As an example, note Acts 15:32 in the Amplified Bible:

"And Judas and Silas, who were themselves prophets (inspired interpreters of the will and purposes of God) urged and warned and consoled and encouraged the brethren with many words and strengthened them."

The prophet is probably more apt to give "directive prophecy" than any other ministry. Also, prophets will prophesy in the church in the same realm open to all believers; that is, the area of edification, exhortation, and comfort (I Corinthians 14:3).

One difference between the Old Testament and New Testament prophets would be in the area of accountability. The Old Testament prophet moved forward on the strength of a divine authorization and enabling, usually having very little support or encouragement; he was "the" ministry of the hour. The New Testament prophet, in contrast, found himself working closely with apostles and other church leaders (I Corinthians 12:28; Ephesians 2:20; 3:5; 4:11; Revelation 18:20). Paul demanded that the Corinthian prophets come under his guidance and direction (I Corinthians 14:37).

A New Testament prophet is not meant to be a wild eyed fanatic wandering the countryside doing his own thing. A person called to this ministry should be closely associated with a local church, coming under the spiritual oversight afforded by that church. A person called to a prophetic ministry should also function as a loving shepherd and servant in the local church - teaching, preaching, caring for, and praying with people - even doing menial, unobserved tasks when not engaged in actual prophesying or public ministry. It is very feasible for a person to be a "resident prophet" in the sense that such a person lives in a given locality and is part of a local church, without traveling. The effectiveness of that person's prophetic gift will be in direct ratio to his humility of washing the feet of the saints.

Some commentators have unduly emphasized traveling prophets which supposedly resulted from the mobile society of those times. We do not find evidence in the New Testament that prophetic ministry did only traveling ministry or that that there were prophetic bands traveling from church to church without assignment. Any traveling prophets in Bible days (such as Acts 11:27; 21:10) were not independent of authority or responsibility, but rather they cooperated with the leadership of the local church and the apostolic leadership - and they did answer to their overseers. They were not a law unto themselves.

E. A periodic time of prophetic conference in the local church when visiting, proven, prophetic ministries lay hands on prepared candidates and give prophetic insights.

Properly prepared, a local church will wonderfully benefit by setting aside time for the whole church family to seek the Lord and open themselves to the possibilities of the prophetic dimension. For lack of better terms, we refer to these special times in the local church as "prophetic conferences," "prophetic assemblies," or "prophetic presbyteries."

By concentrating on prayer, fasting, worship, and the prophetic word of visiting prophets, the local church is raised to a new dimension of faith and expectancy. For those who are an established part of the church, and obviously have a desire to serve the Lord, opportunity is given to present themselves as candidates for the laying on of the hands of the presbytery with prophecy (I Timothy 1:18; 4:14). This prophetic ministry of confirmation and impartation helps establish the candidate in his ministry and gives special insights to his calling. It is also not unusual for the visiting prophets to give special direction to the local church. Experience teaches us that such meetings should be preceded by teaching and screening of the candidates, with the whole congregation waiting on God.

After the meetings, follow?up pastoral counseling should be available for the candidates and an effort made to answer any questions that had arisen. Hopefully and ideally the candidates would then be better fitted into their church ministries because of the prophecies. Prophets can certainly function independently, but it does seem more prudent for a group to function in a prepared setting as described above (Acts 11:27). Such a meeting places the responsibility squarely on the church leadership and sets an excellent example of orderliness before the people.

F. The continuing emphasis in the church to maintain a prophetic consciousness among the people.

By teaching and example, by the attitude and performance of the leadership, and by the caliber of the worship services, a church body will be encouraged to maintain a prophetic emphasis.

III. IT IS IMPORTANT THAT LOCAL CHURCH PROPHECY BE EXAMINED

A. It is imperative that prophets and prophecy be tested/examined.

To guarantee that the prophetic utterances were indeed the mind of the Holy Spirit, Paul noted that an assessment needed to be made. Paul told the Thessalonians to test it (dokimazete), accepting what was good in it while avoiding what was not (I Thessalonians 5:19-22). In that context, his words were addressed to the entire congregation, not merely to a specific group of prophets within it.

In I Corinthians 14:29, Paul stated that the weighing or testing (diakrinetosan) of the prophetic utterances was to be undertaken by the "others." It would seem that the context of that reference coupled with practical wisdom would dictate that the "others" would be the other prophets and church leadership. In I Thessalonians 5:21 Paul did urge everyone personally to test and evaluate prophecies given in the church. Yet we know that everyone cannot stand up in a church service to give their opinions about a prophecy, or the service would soon be in confusion; hence, we have leaders who confirm or deny our own conclusions.

We are not to believe every spirit, but test (Phillips Translation says, "Carefully weigh and examine") the spirits (I John 4:1). The thought is clearly tied to prophecy since the last of the verse says, "...because many false prophets have gone out into the world." A verse sometimes overlooked is II Thessalonians 2:2 where Paul tells the church not to be shaken or disturbed "either by a spirit or a message..." (which could refer to prophecy).

Someone must be responsible for what is declared prophetically. Rather than face such a prospect some churches simply eliminate the possible problems by not allowing prophecy. A better solution is for the church leadership to teach responsible behavior to the people, a key element of which will be the testing of such statements; this may mean that the pastoral leaders will have to correct or disallow a prophecy or prophet. It is only reasonable that the pastoral leadership will be held accountable for any prophetic utterances, and this in turn necessitates that appropriate church leadership be present in meetings where prophetic activity is encouraged.

Each church should create flexible yet sturdy parameters for prophetic function in the local body. Such discipline will encourage not discourage the gifts of the Spirit. There is even more freedom when there are reasonable guidelines to provide form. These guidelines will reflect our ecclesiology.

B. What guidelines should we use in testing?

It would not be unusual for a prophecy general in nature but inspirational in style to receive different applications by the listening people. Such prophecies which violate no Scripture, implicate no one to a required course of action, or do not embarrass any one, should be best left without comment. Sometimes a person's timing is poor, his manner of declaration is sloppy, or his appearance is unkempt. Such personal shortcomings are best handled privately by an elder - with the objective of discipling that person in the use of his gift in "a more excellent way."

We must realize that all who prophesy in the local church will not be inerrant. Our local church prophecy (for comfort, exhortation and edification, I Corinthians 14:2) is not to be equated with the Old Testament Scriptures given by prophets who spoke the words unerringly (I Timothy 3:16; Hebrews 1:1; II Peter 1:20,21). During that Old Testament time there were a comparatively few select men and women giving highly significant prophecies; now, all God's people exist as a community of prophetic people. God, risking the problems of putting the prophetic anointing on all His people, safeguards prophecy in the New Testament by requiring that all utterances be judged.

1. Things we must watch for: 

· a. False prophecy: Why is it false? Our first thought must be about "How does it line up with Scripture?" A prophecy that says Christ has already come in the Spirit and He will not return in the flesh is obviously not correct. Or, someone declaring himself to be Isaiah is clearly in error! 

A person can be motivated by a wrong spirit or attitude. This does not automatically mean that that person is a false prophet. Sometimes a grieving person, for instance, has their mind so much on the hope of the resurrection for their deceased loved one that they feel inspired to declare that that person will be raised from the dead. Or, a person under conviction for his lack of prayerfulness, suddenly brings a scorching prophecy that unless the church prays more there will be judgment forthcoming! Such a prophecy in and of itself does not make a person a false prophet even though the prophecy itself may be false.

· b. Impure, weak or sloppy prophecy: Usually such prophecies are given by sincere, zealous people who are untrained or inexperienced (hence, the necessity of testing!). An impure prophecy would be one with mixed content, some of which is good, some bad. It could be prophecy that does not have substance to its argument or follow through to a logical conclusion. Weak prophecy is like water that goes no where and really accomplishes nothing. Sloppy prophecy is characterized by crude language, crude thought patterns, and usually comes from a bold but undisciplined person. 

· c. Good prophecy: Is it inspired in general content or exact wording? There does seem to be levels of excellence in the caliber of delivered prophecies. Generally, in the church setting, a believer gives an inspiring thought using his/her own words. Sometimes those words are spoken in the King James language because that person has read the KJ Bible so much that his brain equates Elizabethan English with God's voice today. God uses the best talents of each of his people and what they yield to His use. A prophecy may have "ain't" in it, and still be inspired in content. It will be most successful if we will teach our people to seek to convey inspired thoughts in the best way we can - and leave the concept of exact wording or inerrant Scripture to the biblical prophets. Sometimes a New Testament prophet will get a prophetic message that is to be delivered verbatim. Such unusual, high level ministry is wonderful, but beyond the realm of experience of most Christians 

· 2. Two important aspects to consider in testing prophecy: 

· a. The messenger: What is this person's attitude? Is this person a law unto himself? Is he cooperative with pastoral oversight? What is his lifestyle? Does this person have a track record of accurate prophecies? These are key questions. It is possible for even the most spiritual, moral person to make a mistake in the realm of prophecy. This is not an irreconcilable problem. If the person has a good attitude and spirit, he can be reasoned with and corrected. The belligerent person that is a law unto himself, however, will prove to be a great problem to the local church. Also, does the prophet have an obsession about money or desire undue attention? Sometimes a straight prophecy can come from a crooked messenger, but eventually the true nature of the person will erupt and cause damage to the church. 

b. The message: Does the prophecy have good content? Does it violate any Scriptural principles. Is it good, but unclear? Was the manner of presentation distracting? Was there a predictive element that demands fulfillment? Was this edifying, comforting, or exhortative? Our objective is not just to give people pulpit time. We want to hear from God! If a person in a local church habitually comes to the microphone and says nothing, he should be talked to. Sometimes, under the impetus of the Spirit's inspiration, a person can get "carried away"; or, while seeing a vision tell it so that no clear information comes from it. We must be edified or built up by the words of those who prophesy. This sometimes requires specialized help by the eldership.

C. How is judgment administered for an incorrect prophecy?

This is something that should be discussed thoroughly by church leadership ahead of time. If someone is trembling at the microphone and unable to speak, the pastor could simply walk up beside the person and put his arm around the individual, and use the situation as a teaching tool, explaining what should be done. On the other hand, if an unknown prophet claiming to be Elijah walks in and demands a hearing, you may need the help of the ushers and the police department to get rid of him immediately!

Some churches, especially larger churches, have found it beneficial to have a screening process which helps eliminate disturbing statements. If a microphone is used in the front, then an elder can be assigned to screen the people who come forward and ask permission to minister.

Some minor adjustments in prophetic performance can be made in private by an elder. Sometimes, if a prophecy is a good exhortation, but it cuts across the theme of the meeting, it may be helpful for the pastor to point this out to the whole body, doing so in a courteous manner so as not to discourage the person speaking. Sometimes a prophecy may necessitate the meeting of the elders to discuss the ramifications or Scriptural content, coming back with a verdict at a later meeting. Sometimes it is helpful to compliment the highlights of a prophecy, and then privately talk to the individual about the areas needing improvement (the delivery, the choice of words, etc.).

A public correction from the church leadership is justified when an unscriptural statement is made, an immoral suggestion is given, a condemnatory prophecy is pronounced on an individual or a church, an accusation is given that would demand verification, or anything that would create an immediate confusion in the minds of the people or destroy the unity of the people or the spirit of worship.

We do need to guard against wrong prophecy, but we must also guard against throwing a destructive, wet blanket on the whole procedure of prophecy in the local church. The elders should not be waiting to pounce on some unwary soul. We are there to help the people. We want to encourage prophecy - not discourage it! Whatever course of action is needed for prophetic correction, we should seek to do what will best serve the interests of the whole congregation.

It could be that a prophecy may seem inappropriate for the immediate context - yet it might have greater relevance in the days or years ahead. Leaders should be cautious, therefore, in over judging prophecy and be willing to "put it on the shelf" or "ponder it in their hearts" until later understanding comes.

D. A reasonable, pastoral, balanced approach needs to be presented to counteract the dangerous shift toward irresponsibility and the profuse, unregulated activity that is beginning to take place.

This paper is not so much a mandate as "fatherly advice" that reemphasizes our distinctives and our desire to have a balanced, responsible approach to one of the major religious happenings of our time.

Our vision does necessitate a process. Local church guidelines should:

Align with Scripture

Preserve historical precedent

Provide pastoral practicality and perspective

Insure public responsibility

Protect Pneumatic spontaneity

a. Our strong doctrinal teaching and order can become our weakness, hindering the release of the supernatural

Supply an ethical standard for prophetic ministries

Hear what God is presently saying

E. Our objective is not to build just prophetic churches, but rather local churches which have the five?fold functioning taking place. Prophecy is a part of a bigger picture.

F. As prophecy and prophets are emphasized more in conferences, seminars, and writings, we must maintain balance by practicing Five Basic Bible Safeguards:

We must elevate the written Word above all gifts, including prophecy.

We must elevate Jesus above all personalities, including charismatic ministers with dynamic prophetic gifts.

We must respect the local church under the leadership of pastors and elders as the primary place for ministering prophecy, not conferences or seminars where prophecies can be given without proper oversight; we should train our people not to run to get prophecies, and to examine them if they are given.

We must elevate the use of wisdom and basic Bible principles as the means for church problem solving above the gift of prophecy or the word of a prophet.

We must practice the principle that "in a multitude of counselors there is wisdom" and not allow a single prophecy or prophet to guide our lives. We need two or three witnesses for confirmation, not two or three prophecies. Confirmation obtained from counseling with wise leadership and from the written Word of God, and the confirmation of our own personal spiritual peace must be considered.

SUPPLEMENTARY SHEET FOR REGIONAL DISCUSSIONS

By Ernest Gentile
I. PROPHETIC ACTIVITY OF A TRANS-CHURCH NATURE
A. We do believe that there can be prophetic direction for the whole church of Jesus Christ, but for it to be effective it must come through proven, responsible individuals.

B. We must behave ourselves in a responsible, exemplary manner, and such prophecies can and should be judged.

1. Levels of such prophecy:

a. City?wide prophecy: importance of a city?wide eldership or cooperative fellowship.

b. Prophecy of a national scope: importance of national leaders who can catch the ear of the whole church.

c. Prophecy of international dimensions: importance of international leaders of recognition and integrity.

d. Prophecy within the MFI Fellowship.

2. The responsibility and approach of the local church leadership:

a. To what degree does the local church accept a Trans-church prophet's authority?

b. The independent prophet with his own organization and authority - and prophetic idiosyncrasies.

3. The responsibility and approach of the MFI Apostolic Leadership Team will be to prayerfully discuss such prophecy and give our recommendation to the MFI constituency.

II. RECENT EXAMPLES OF IRRESPONSIBLE PROPHETIC ACTIVITY
A. In the past five years there has been a flurry of confusing prophetic activities, both locally and nationally.

1. A diversity of prophetic styles and approaches have grown out of the Latter Rain Movement: Every man does what is right in his own eyes.

2. Good men in large churches have made prophetic blunders that have made headlines around the world.

3. Individuals have initiated prophetic movements with unique approaches which raise the question: What is responsible behavior?

4. Sporadic local, national, and international prophetic warnings (sometimes by Godly, responsible people!), such as:

a. Prophetic pamphlets by well know ministers.

b. Prophecies about California sliding into the Sea.

c. Prophecy confirming the marital status of a minister.

d. The 1994 prophecy about judgment in Portland, Oregon.

e. Christian TV backing Hinkle/Clement on June 1994.

f. Predictions about the Second Coming of Christ.

5. Para-church ministries take advantage of our ministry weaknesses too.

